Muslims in Europe:
Precedent and Present

H. A. Hellyer

Muslims and 1slam have been at the center of some of the most
vital post-9/11 debates. In Europe, the controversy has intensi-
fied dueto the conflation of the aforementioned discussions and
the arguments currently raging in Europe surrounding Euro-
pean identity. In such parleys, the assumption has been that
Muslimsin Europe are an dien presence with a short and tem-
porary history. This article seeksto demonstrate that historically
spesking, this is not necessarily a foregone conclusion. The
integration of Muslims and the recognition of Ilam may take
place through avariety of different ways owing to the specifici-
ties of individual European nation-states. However, they will
need to consider the past precedents of the Muslim presence in
order to appropriately organize the present and in looking to the
future.

I ntroduction

It can no longer be seen as Idlam versus the West;
it isldam and the West or Ilam in the West.!

... the Hebrew-Christian background is
the root of European cultural identity.?
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and present history and that Muslim communities should work to be integrd to, rather than
simply “integrated” parts of, Europe.
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In 615, supporters of Muhammad, Arabia's prophetic preacher, fled from
their hometown to the Christian kingdom of Abyssinia Having escaped per-
secution in their own land, they lived as a community of the new prophet’s
followersthat was numerically inggnificant in apredominantly non-Musliim
kingdom. About fifty years later, "Uthman ibn "Affan sent Sa'd ibn Waggas
(a maternal uncle of that same prophetic preacher) as an envoy to China,
thereby starting aprocess that within two generations would produce a com-
munity of Chinese Mudimswho would be the main figuresin Chinese trade
for hundreds of yearsto come.

After the passage of roughly 1,400 years, smilar situations could be seen
al over what would become the European Union (EU) due to migration
(dthough, unlike the Abyssinian situation, not usualy because of persecu-
tion), indigenous conversion in member states® and norma demographic
developments. Around one-third of all Mudims now live as demographic
minorities in their host countries. By and large, they have thrived in these
lands, including those of the EU, where legal standards promise general secu-
rity and economic conditions promise general prosperity.

After 9/11, however, these EU communities were subjected to a huge
amount of public scrutiny by the maingream media, political circles, and
European societies in generd. Further tensions developed due to the 7/7
attacks on the London transport system in 2005. Many discussions assumed
that Idam’s nature was, in generd, aien to European civilization and thus
viewed members of these communities as suspect and potential threats to
European societies. Clearly, many Europeansfelt that the“threat” of Eurara-
bia (an amagamation of Europe and Arabia) was becoming aredlity.

Severa questions need to be raised at this juncture of European history,
given that the European project is considering how to fulfill itself with such
internd diversity. Although the Mudim presence in Europe is numerically
close to insignificant when considered as a whole, the recognition and insti-
tutiondization of Idam in Europe are, nevertheless, symbolic of many chal-
lenges. This article cannot possibly explore dl of these challenges fully, for
doingisalong-term task. However, it does consider what some of those chal-
lenges are, even if complete solutions are open to discussion. But beforethat,
it is necessary to put the Mudim presence into its proper historical context.

Muslimsin Europe: Precedent

Suhayb ibn Sinan al-Rumi has been described as a blonde-haired and fair-
complexioned Greek-speaking Byzantine dave. Born the son of Sinan ibn
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Malik, who governed a city near the Euphrates in Basra on behalf of the
Persian emperor, while still an infant he was captured by a Byzantine raid-
ing party and subsequently sold into davery in Constantinople. He eventu-
ally escaped and fled to Makkah, where he embraced Idam and is reported
to have been selected as the temporary commander of the Mudlim commu-
nity and invested as such by “Umar ibn a-K hattab himself during the search
for a permanent a leader.

Unrelaed to thisanecdote of the first “ European Mudim” isthe Mudim
armies expanson into severd aress of the Mediterranean region on the
European side during the seventh century, including Cyprus, the first future
EU member that had any significant contact with Mudims. At that time
Cyprus was ruled by the Byzantine Empire, which was then fighting the
Levant's nascent Mudim community. Although "Umar rejected plans for
neutrdizing this strategicaly important iand, his successor “Uthman agreed,
after intensive battles with the Byzantines, to let the Syrian governor conquer
it.

Later on, Mudims entered Europe from its southwest corner: the Iberian
peninsula. In a way, this means that 1Idam’s presence in the future United
Kingdom officially started during the seventh century when Mudims landed
at Jabal a-Tarig, known today asthe British colony of Gibrdtar.® This even-
tual conquest of Europe ceased at Paitiers (France) in the early eighth cen-
tury, and Idam established itsdf in mogt of the Iberian peninsula, especially
in the south. The spread of Idamic ruletook three years and consisted of few
battles and significant local support.® For example, Mudims are said to have
first come to d-Andaus (Idamic Spain) in response to aloca chieftain's
request.” Al-Andalus is of singular interest to historians of I1slam in Europe,
asit represents the first and longest period of Idamic rule in Europe. But it
is curious for other reasons as well, for it represents something that was a
novelty in western Europe until the twentieth century: a multi-religious and
multi-ethnic society.®

They [Christians in Spain] were by no means hogtile to Muslim rule, but
learnt Arabic (though they also spoke a Romance dialect) and adopted
many Arab customs. Besides the Christians there were many Jews in the
chief towns, who, having suffered under the Visigoths, actively aided the
Muslim conquest, and do not appear later to have thought of revolting.®

Historians continue to examine and re-examine this phase in Spanish and
European higtory for a variety of reasons. From the Western European per-
spective, thiswastheland from which the roots of the European Renai ssance
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sprung and countless innovations originated. Mudims (including converts
from Chrigianity in a-Anddus), Chrigtians, and Jews dl worked together to
create an area of Idamic civilization in Europe that left its mark for centuries
to come™ The Zahiri legd school, one of Idam’'s famed jurisprudentia
schoals, developed in that land, although Andausian Mudims generaly fol-
lowed the Mdiki school (albeit after a brief ahderence to d-Awza'i’s
school),* as did some of the great Sufi teachers, among them Muhyidin ibn
a-"Arabi and Shu'ayb Abu Madyan.”?

Similar to Chrigtianity and Judaism, Idam’s roots lie in the Near Eadt.
However, just as |dam acted as a cultural stimulator in the Fertile Crescent,
Centrd Asia, China, and Africa, so did it create Idamic culturesin Europe.
In al-Andalus especidly, historians have noted the Mudim intellectua enter-
prisethat, in turn, carried on the classical Greek and Persian elaborations of
science and philosophy. Previoudly lost to Europe as a result of neglect and
destruction, these corpuses of works were later rediscovered by the scholars
of Chrigtian Europe. Studying them in Arabic, along with commentaries
written by Mudim scholars, they trandated them into Latin during the
twelfth and thirteenth centuries and thus initiated a series of eventsthat are
now viewed as precursors to the Renaissance. The trandations from Greek,
in particular, into Arabic rescued the classical Greeks' achievements from
oblivion. The Mudim intellectuas of the day, unlike some of their counter-
parts in Christendom (or Mudim thinkers of other periods), preferred to
trandate the texts into Arabic and then evaluate them, rather than just close
the door to possible sources of knowledge and enrichment.

Yet Europe learned far more than just the works of Aristotelian physics
and the like from a-Andalus, where a“true Hispano-Arab culture had been
created,” for several breakthroughs in mathematics, medicine, and other sci-
ences were aso made there.™

First, the contributions of the Arabs to western Europe were chiefly in
respect of matters which tended to be the refinement of life and the
improvement of its materia bass, second most Europeans had little
awareness of the Arab and Ilamic character of what they were adopting;
third, the “gracious living” of the Arabs and the literary tradition that
accompanied it stimulated the imagination of Europe and not least the
poetic genius of the Romance peoples.*

That culture ended with the Spanish Inquisition; however, other Mudim
societies were emerging in northern, eastern, and southern Europe.® Further
eastward, Slovenia is said to have had good relations with the region’s
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Mudims asfar back as the eighth and ninth centuries. In 827, Arab Mudims
led by Asad ibn d-Furat ibn Sinan (a judge of Qayruan) landed in Sicily.
Unlike another Mediterranean idand, Cyprus, which oscillated between
Mudlim and Byzantine rule until the end of tenth century, Sicily remained
under Mudim rule until 1093, when King Roger | finally conquered it. Both
he and his son and successor Roger |1 rejected the usual policy of undue dis-
crimination againg a land’s Mudim inhabitants after it was conquered by
Chrigtians. Sicily never returned to Mudim rule, and while Byzantium lost
Cyprusin 1191, it remained under non-Mudim (and non-Hellenic) rule only
until 1571, when the Ottomans conquered it.

Less than a century earlier, Muslim civilization began to end in a-
Andalus. Although someisolated and secret groups continued to exist in the
Iberian peninsula until the twentieth century,® Iam was declared illegal
with the end of the Reconquista in the fifteenth century. Eastward, other
Muslim communities began to materialize in Europe. The spread of Mongol
armies during the thirteenth century into northern and eastern Europe left
permanent Mudim communitiesin various localities, including the Tatars of
Lithuania. These Tatars, it should be noted, are not to be “regarded as direct
descendants of the Tatar Mongols of Manchuria ... They are distant scions
of the Turkic-speaking Volga-Kama Bulgars.”*” Although the exact year is
uncertain, Lithuanian history records Idam’s entry into that part of Europe
asoccurring in 1397, when Lithuania's Duke Witold captured some Tatars.®
By the eighteenth century, however, they had lost their native language and
adopted Byelorussian. Idam remained aforce of unity for them, and even up
until the present day they have maintained a group consciousness.

The Khanate of the Golden Horde left many traces in its wake, as did
the Tatar migrants. Many settled around Vilna in Lithuania, but so many
went on to southern Poland that the census ordered in 1631 by King Sig-
ismund I11 counted more than 100,000 Tartars.*® These Tartars swore on the
Qur'an to fight for Polish independence in 1795 and also opposed the
Russians in 1830 and 1863 during the country’s uprisngs. This history
earned them respect and a favored place within Poland for two centuries.®
The community suffered a grave loss during the Nazi occupation of Poland:
close to 250,000 Tatars, anong them the mgjority of the community’s intel-
ligentsia, were killed.

Thefina pre-modern chapter of European Mudim history, afull account
of which is beyond the scope of this article, is the Ottoman-ruled lands of
southeastern Europe® The final spread of this highly significant Mudim
European date took place with the conquest of Crete from the Venetiansin
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1669,2 a development “that eventudly resulted in one of the largest Mudlim
communitiesin the Greek world.”% Just as many other Mudlim communities
in contemporary southeastern Europe, however, thisoneno longer exists. The
Ottomans main legacy in those future member states of the EU, as far as
Musdlim populations are concerned, are in Greece (which hasalarge Mudim
community), Austria, and Cyprus (alittle less than 20 percent of the popula-
tion is Mudim). Other countries also retained Mudlim populations, such as
Romania (there were 300 mosques in Dabrudja aone after independence®)
and Hungary, but they are beyond the scope of this study. In addition, there
is a long history of interchange between Europe and the Mudim world
through trading relationships and, later on, colonia enterprises. More in-
depth research is needed to uncover the history of the Venetians and the Gen-
oeseintheArabian Gulf prior to the Portuguese, aswell as other connections
with Mudims beyond Europe.

Asareault of these histories, many Mudim communities are still found
in eastern, southern, and northern Europe; the majority of the western Euro-
pean communities are of more recent origin and are due to migration from
former colonies (e.g., the United Kingdom, France, and the Netherlands)®
or recruitment drives to end labor shortages (e.g., Germany, Sweden, and
Denmark).* Conversions to Idam are aso on the rise, with particular chal-
lenges and problems.

Despite mainstream Europe’s refusa to acknowledge this history, it is
clear that Idam’s history there has a rather long, abeit complicated, tenure.
One might suppose that thiswould make Europe’sincorporation of Mudims
and recognition of Idam as a European religion rather straightforward.
However, there are other issues to consider.

Moving from Precedent to Present

MusLiMs As EUROPEANS. The redity of past precedents for the Mudiim
presence in Europe does not necessarily lead to incorporating Mudims into
the nationd socia framework of European states. German dtate policies
toward Turkish residents may not have pushed them to send their dead to
Turkey (asthey frequently did), but neither did they assist or encourage their
integration into Germany on the basis of any form of pluraistic liberdism.
In the current palitical climate, France's version of secularism and citizen-
based republicanism has meant that there are a number of obstacles to ful-
filling a completdy plurdistic framework, as witnessed by the current
foulard debate.”
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In dl of these countries and across the EU, the greatest chalenge to emerg-
ing definitions of pluralism and how to cope with it invariably comes from
Muslim communities. With them came not only small, isolated ethnic or
nationa minority groups, but also populations of peoples with specific cul-
tures and afaith that is spreading among indigenous Europeans. Being faced
with cultural pluralismisdifficult enough for societiesthat are relatively het-
erogeneous (sc), but Mudim communities have proved to be particularly
problematic. Mudims who insst upon being French while remaining
Muslim are not smply aproblem to be managed asan individud; rather, due
to the public nature of their faith and their presencein apolitical system that
abjures any public expression of religion, they are speaking directly to the
question of what being “French” redly means.

These challenges have drawn some of the continent’s commentators to
portray Mudimsin Europe asimpossible to incorporate, except in away that
would bring chaos. In the late 1990s in Greece, Metropolitan Damaskinos
orchestrated demonstrations against the building of mosques in Kimmeria
and Pel&kiti,® and in the Netherlands there was still the anti-Mudim Pim
Fortuyn, the populist right-wing politician. Further examples abound. Evi-
dently, there are differences between the two: Greece is the quintessential
Orthodox Hellenic ethnic national group, which is Orthodox Christian. And
as long as this remains the case, genuine integration will be hindered.
Damaskinos was only exhibiting alogical, if rather zed ous, example of that
thinking in practice. Fortuyn, on the other hand, represented a different type
of anti-Mudim sentiment, one that is more anti-Mudim — he saw them as
cariers of Idam, which he identified as a threat to Dutch culture. Both
examples represent types of anti-Mudim sentiment. But while Fortuyn was
probably more vehemently opposed to Idam qua Idam, the Netherlands
remains an officially multi-cultural society; Greece cannot be genuinely
multi-cultural, asit remains the official embodiment of amono-cultural eth-
nic identity.

It may be the case that after 9/11, fedings against Muslims and Idam
intensified. For instance, Italy’s Northern League exploited the situation to
reduce the immigration issue to “fighting against terrorism.” In August
2002, the party’s number two whip suggested that it wastime for the state to
close down Idamic centers and mosques “frequented by possible supporters
of terrorism.” Clearly, 9/11 provided an excuse for anti-Muslim sentiment to
be expressed under the pretext of protecting Italy from afifth column. These
limited occurrences, however, do not obviate the larger EU picture of secu-
rity and opportunity for Mudim communities. And thus the immigration to
the EU from predominantly Muslim countries continues.


http://www.software-partners.co.uk
http://www.software-partners.co.uk

Hellyer: Muslims in Europe: Precedent and Present 47

The above-mentioned Italian groups are recognized as extremis, and the
lack of a more complete recognition of Idam in Italy appears to be related
more to intraMudim community difficulties than to the state. The Dutch
government may have banned ostentatious symbols in some spheres of pub-
lic life (i.e, hijabs), but the country’s Equa Opportunities Committee suc-
cessfully pushed forward moves protecting a woman's right to wear it.
Spain’s leading archbishop might say that the government’s policies are tak-
ing Spain back to the time of the “Moors,” but the government till finds
ways to facilitate the practice of Idam with public funds®

IsLam As EuroPEAN. When analyzing the latter move by Spanish authori-
ties, the discussion becomes less about Mudims as European citizens than
about Idam as a European faith and as part of the European framework in
societal terms. In this, the state's neutraity in matters of faith, rather thanin
matters of arelationship to religious ingtitutions, is taken dmost as a given.
However, neutrality does not necessarily mean non-recognition of Islam, nor
does the existence of a state-church link, as in the United Kingdom, mean
that the state is not neutral. The neutrality of the law vis-avis individuds,
regardiess of their faith, is generdly accepted. In 1991, the European Court
upheld the principle that astate church cannot, in and of itself, be considered
illegal on the basisthat it violates religious freedom.®

If the different Situations of Mudlim populations across the EU are con-
Sdered, it isdifficult to identify any pattern relating their socid statusto the
existence of a gate rigion. Denmark has an officia State religion and rec-
oghizes Idam, whereas Luxembourg has no official reigion and does not
recognize Islam. The Netherlands does not officialy recognize any reli-
gion, but the government funds religious schools. The question is not so
much about having an officid religion, for this may actually help improve
majority-minority relations, depending upon the attitude of the church
involved. Rather, and more to the point, the issue is one of recognition, of
whether or not the state needs to officialy recognize Idam in the hope of
facilitating its practice among Mudim Europeans. In thisregard, facilitation
may be justified under the principle of equality, but only insofar as
Chrigtianity, the predominant religion, is already fecilitated as a matter of
structura higtorical continuity.

Inthiscontext, classifying EU countriesinto concordat, state-church, and
secularist countries is inadequate, athough it was useful in earlier European
history. For example, Silvio Ferrari notes that during the nineteenth century,
“the conclusion of a concordat or the emanation of alaw of separation meant


http://www.software-partners.co.uk
http://www.software-partners.co.uk

48 The American Journa of Ilamic Social Sciences 25:1

aclear choice of position and entailed a series of consequencesin al sectors
of the legal system.”® Two centuries later, however, the absence of such a
concordat does not necessarily signify inferiority, nor does an officid link
with the gtate in the form of a state church system necessarily signify superi-
ority. Such assumptions belong to adifferent historical paradigm, one that no
longer exists in Europe, as the current record shows.

In Belgium, recognizing Idam as a religion means state funding, subsi-
dies, and free religious indruction. If Mudims were to organize themselves
into a representative body, this would mean even more benefits. Spain’s
Mudlim community took this step, and thus the state signed an agreement
that included, among other things, “reigious attendance, education, and the
formation of public educational, sanitary, penitentiary and military centres; as
well asthe status of the religious ministers and locations for the cult, and the
fiscd system agpplied to them.”* Luxembourg ingists that this step be taken
before it provides any benefits or specid treatment (such as financing “reli-
gious professionas’). So far, this step has not been taken. Other European
countries are considering different arrangements. For ingtance, the United
Kingdom recently floated the idea of having a mufti.

Irdland and Denmark do not recognize Mudlims as areligious group per
seor Idam astheir rdigion, and yet both fund Mudim schools. On the other
hand, Denmark’s non-recognition of Idam (only in some aress; there are
prison chaplains, for example) results in severa peculiarities, such as the
state's non-recognition of Mudim marriage ceremonies. In the Netherlands,
the state does not extend officia recognition to religious communities. But if
they are organized under public law, asin Germany, they do receive a series
of tax exemptions, date subsidiesfor televison time, and other benefits.

Audtria and Greece, due to historical reasons, have adopted unique
methods to recognize and ingtitutionalize Idam. Austria has a shura council
and a grand mufti who enjoys adirect relationship to the national education
ministry,® and yet the country’s far Right still targets Mudim Austrians.
Greece's inditutionalization of Idam has not helped the incorporation of
Greek citizenswho are dso Mudlim Turks. On the contrary, its approach dic-
tates that the Turkish Muslim community be instructed predominantly in
Turkish. Asaresult, the Mudims find themselves socialy handicapped due
to their non-mastery of Greek.

What Type of Recognition or Representation?

Given the above context, it is difficult to link the rdative status of Europe’'s
Muslim communities to the recognition or ingtitutionalization of Mudims or
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Idam. Some type of recognition or ingtitutionalization might occur, but it
may not necessarily act asasuitable mechanism for addressing serious prob-
lems. Among the most acute of these praoblems is the portrayal of Mudims
and Idam, now commonly known as |damophobia:

From the most northerly member state of Finland and its largely assimi-
lated Muslim community, to the southern-most tips of Spain, where the
presence of Islam can be reached across a narrow sretch of the Mediter-
ranean; from the most westerly of nations, where Eire struggles in its
infancy as an immigrant rather than an emigrant nation, to the most east-
erly extremes of those such as Austria, where the spectre of fascism has
again begun to raise its ugly head, Mudims in the European Union (EU)
have never had such an intense scrutiny placed upon them.*

Mudims are dreaded and loathed not just in Serbia, but throughout
Europe. In France, they have been dubbed “blood-thirsty savages’ (by Bri-
gitte Bardot,® no less) and an aromatic affront to civilisation (by Jacques
Chirac). Jean-Marie Le Pen’s Nationa Front has fought two elections on
a singularly anti-Muslim ticket. The designer fascism of the Deutsche
Alternative party in Germany is fuelled by anti-Muslim sentiments. The
Progressive Party of Denmark openly campaigns on a* Denmark with no
Musselmen” ticket, as does the Swedish New Democratic Party.®

The EU isnot Kosova, to which Ziauddin Sardar was referring. Despite
being an indirectly identified issue for the UE to combat asfar back as 1993,
Idamophobia still exists on a wide scale. In 1993, the EU Copenhagen
European Council established quite clearly that an “applicant country must
have stable ingtitutions guaranteeing democracy, the rule of law, human
rights, and respect for and protection of minorities.”* Before and since, it has
been asubstantia part of the EU’s social policy to protect minorities, includ-
ing religious minorities, and it does not hesitate to extol the freedom of reli-
gion as one of its great virtues. What this means beyond the abstract, how-
ever, is open to acute debate.

As we move from one Christian millennium into the next and Christians
war with Muslims within Europe, the way that European lega systems
treat Mudlims becomes a matter of great moment both for Muslims and
for hopes for freedom of religion. For countries often accustomed to the
idea that freedom of religion has largely been won, the presence of large
numbers of Muslimswithin their borders tests whether notions of neutral-
ity towards different faiths and acceptance of difference are rhetoric or
reality.®
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Theoreticdly, the freedom of religion and religious belief is the lega
dtipulation in all EU states; however, as noted above, the concept of justice
and related issues (e.g., religious freedom) are interpreted differently under
different socio-political circumstances. Severd states, including “ France, the
United Kingdom, Germany, the Netherlands, and Belgium all had their own
particular *headscarves affair,’”* often do not give Mudims (and other rdli-
gious minorities) the day off on their religious holidays, and fail to accom-
modate religion-based dietary requirements in public institutions. The point
hereis that it is difficult to portray these events as state-sponsored |damo-
phobia, for thereis, as yet, no consensus on what constitutes Islamophobia
or the freedom of rdigious beief.

Therefore, it is important to understand what certain symbols mean to
certain communities in order to avoid the extremes of forced assimilation.
I ntegration, which may take place on the basis of shared values, a so includes
an official respect for diversity that entails an understanding of what forms of
diversity are — and are not — acceptable:

They (non-Muslim citizens of Europe) need to accept that Europe’s pop-
ulation has changed, that it no longer has a single history and that the
future callsfor mutual understanding and respect. They need to face up to
their ignorance and reject the clichés and prgudices that surround Islam.
They must start discussing the principles, values and forms that will
enable us to live together.®

With the rise of extreme Right and xenophaobic groups that “seem to
make Mudims the new Jews, salvaging much of the traditional anti-Semitic
arsenal,”* the aternatives to integration and multi-cultural policies do not
seem particularly attractive. Hence, it has been suggested that representing
Muslims in some new way would be progress toward a more integrated sta-
tus for them in the EU. Unsurprisingly, controversy surrounds the prospect.
Some sections of European societies are ambivaent, considering this as the
gtate's direct intervention into spiritual systems, a practice that liberal polit-
ical thought hastraditiondly rejected.” Thetension hereisa so related to the
paradox between the state’s promise of universd rightsfor al citizenson the
one hand, and the suggestion of particular provisions for members of spe-
cific communities on the other.

Of coursg, ascitizens, Mudims dready have the right in Europeto con-
test eections or elect their representatives to nationd governments and to
elect European delegates to represent their region within their nation-state
on the European level. As such, they are represented through a variety of
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mechanisms that cover particular identities: local councils, city mayors,
nationa parliaments, and the European Parliament. But such representation
is of Muslim citizens as something other than Muslims. These eections,
institutions, and representative bodies are all parts of processes that cover
Muslims as citizens in various contexts, but not as Mudims per se. AsMus-
lims, they are often invisible, acondition that leads to laws and policies that
do not take into account that aspect of their lives. Generally speaking, how-
eve, this does not cause a great many problems. But there are some, if only
afew, aspects of Muslim life that warrant particular and specific consdera-
tion that, in turn, necessitate some sort of representation.

The EU has aready recognized such an idea, since several of its mem-
ber states often practice a type of collaboration between themselves and
faith groups.® Collaboration may manifest itself in various guises, such as
concordats;, nonetheless, representing faith groups as groups does occur.
Europe's Christian populations are often represented in limited fashions
through their churches, which areindtitutions that have certain linkswith the
mainstream and thus represent Christians as Christians to the mainstream.
Muslim groups will need to find appropriate ways to represent themselves
to the mainstream, both as minority communities and as a faith. The two
types of representation are not always the same; thus, the Board of Deputies
in the UK represents Jews as a minority group, while the chief rabbi repre-
sents an interpretation of Judaism in the British Ides.

Some Mudim communities have already begun experiments in this
regard. The Spanish state-church strategy hastwo main phases: (1) to uphold
certain universal rights regarding specific issues that are unanimoudy held
by all concerned, including a declaration to the effect that no human being
may be forced to believe any spiritua principle, and (2) the state then nego-
tiates with the various communities on a set of standards that both agree to
uphold, with the government representing the state and the representetive
body representing the particular community. This is what currently exists
between the Spanish state and the Idamic Commission of Spain.

In Greece, the situation is dightly different: a state-sanctioned office of
mufti can issue religious verdicts for the faithful while, a the same time,
interact with the more mundane and less spiritud political arena Thisis not
atogether unsurprising, since the importance of the Shari’ah to Mudims
should not be underestimated. In anumber of member states, Mudim com-
munities have formed ingtitutions dedicated to applying the Shariah in mod-
ern contexts, with varying degrees of success, outside of the stat€'s sphere
and within civil society. It remains to be seen what will be of most use and
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benefit in the current climate, where issues of Mudim religious authority
abound and affect policies relating to the licensing of chaplains, educa-
tional provisions, and strategies designed to counter radicalism.

Various questions and concerns surround representetion, both from the
non-Mudlim and the Mudim communities. Any viable organization would
need to reflect the diversity of Mudims living in the locale as well as the
grassroots redlities for the same reason. Heterogeneity among the Mudlim
communities themselves may prove to be the greatest obstacle, as attempts
at organization among Europe’svery diverse and disparate Mudim commu-
nities has been rather difficult in Germany, France, Belgium, and other EU
members.* This makes any state-Mudim link impossible. Driving this point
home, Faye contends that the presence of communal unity and coherent
organizational resources partialy explains the success of Jewish commu-
nities in the UK, in contradistinction to Mudim communities. The British
government, as far as Faye is concerned, uses such a lack of unified rep-
resentation to the disadvantage of the British Muslim community.®
Obvioudy, membership in such representative bodies is voluntary, since
compulsory membership is contrary to European law — and advisably so,
considering the scope for misuse.

The Ottoman Empire’ s millet system, which sought to give state author-
ities conduits through which they could govern their populations, who were
defined according to their religion, was somewhat similar to this. Thevarious
church hierarchies were responsible for the Chrigtian populations and they, in
turn, were respons ble to the Ottoman state. In this way, the religious com-
munities were integrated into the state fabric; however, as aresult, individua
citizenswere forced to adhere (at least officidly) to aparticular religious cler-
ical organization (a church) in order to function as a citizen within the state.
The clerical organization would thus be the community’s officia representa-
tive, even though it may or may not be representative of the community asa
whole. Asaresult, smilar arrangements in the modern context evoke various
degrees of antipathy, since people fear that such policieswill assst ghettoiza-
tion or reflect only a select portion of the community.

Thissystem had advantagesin the medieval period. However, given that
the basis of citizenship in the EU is individua as opposed to collective, it
cannot be linked to membership in areligious community. In addition, while
there may be religious representative bodies that are capable of representing
their religious communities when they wish to present their needs to the
dtate authorities, they differ markedly from the millet system. The represen-
tative body in the EU is not a coercive state official organ that has official
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legidative powers over its members (who have no right of exit); rather, the
representative body consists of consultative bodies, made up of voluntary
members, that consult with the state.

If such issues are given due consderation, it is possible that the millet
system’s advantages might be upheld. But its disadvantages are done away
with from the start, the result being, perhaps, something andogous to the
Board of Deputiesin the UK. Such bodies could provide“faces’ to the com-
munities in negotiating certain avenues within which they would try to inte-
grate themselves into Europe, thereby ensuring the state's plura basis and
citizenship’'s role of safeguarding the liberal aspect. If these issues are
resolved, the question of what sort of powers and authority the ingtitution
should have will inevitably arise. Are such institutions best conceived of as
gtrictly representational bodies concerned with advising decison makers
and state representatives, or as of being vested with a degree authority over
those whom they represent?

Investing such bodieswith significant authority would signd the creation
of a modern millet system within the EU, a move that would point to its
weakening as a union of citizens as well as communities. The Greek case,
which isthe result of historica circumstances arising from treaties between
Turkey and Greece, is an anomaly that one cannot expect the rest of the EU
to emulate. On atheoretical bas's, thiswould belessaunion of pluraligtic lib-
era statesthan aunion of separatist communities. If the libera (i.e, the citi-
zen asthe basic unit) basis of the state remains the overriding principle, such
bodies would have no more authority over their members than NGOs.

However, a model with grounding in current European legd practice
and without aneed for any legal or policy shift could be considered, one that
incorporates aspects of the Spanish and Greek models and thus would result
in the full representation of Mudlims as Mudlims. Ironically, considering its
history of the Inquisition, Spain may have the most advanced system vis-a
vis Mudim representation.* A body that places no compulsory membership
upon Mudlim citizens does exist and has the ability to legaly sanction cer-
tain religious ceremonies (eg., marriage). Other bodies would have to be
created under the aegis of certain standards in order to be acceptable to the
state as a professiona body, but such details could be worked out after arep-
resentative body is established — perhaps for the very reason of establishing
the limits.

In terms of providing religious authority, some experiments are aready
underway. The need for state-sanctioned muftis hasnot yet been proven, and
other mechanisms can provide religious authority in a more organic fashion.
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Arbitration boards staffed by Mudliim legal experts are easy enough to cre-
ate and do not require any state intervention. In fact, such boards already
exist in severa EU dates, taking advantage of the principle of aternative
dispute resolution that is aready entrenched in European legal systems. The
basic premiseisthat two parties voluntarily submit to an arbitration body on
the condition that the arbitrator’s rulings are binding upon both parties. The
dtate legal system then implements these rulings through the norma legal
channels on the bass that the parties have aready accepted the binding
nature of the arbitration body’s decision.

It might be argued that these two types of ingtitutions would be better off
if they were completely separate and distinct from each other. However, con-
sdering the importance of the Shari*ah for Mudim communities, Idlamic
courts are potentidly just as inevitable as representational bodies. Provided
that the representationa bodies are genuinegly representative, linked arbitra-
tion boards would likely be more flexible, transparent, and professiond.

Thisis not a particularly novel approach among religious communities,
for the UK’s Jewish community established and has been operating under a
similar system for quite some time.”” Such schemes, while not perfect, are
tools whereby the liberal concept of individual citizenship is protected and
alimited degree of voluntary authority can be transferred to the community.
The mogt pressing concern in this regard is that those who do not wish to
participate voluntarily are inevitably suspected of being less “pious’ than
those who do, despite there being perfectly valid reasons within their own
traditions for such wariness. This often resultsin communal peer pressure.

Integralization: Different Times
and Different Places

Inthisarticle, | have reveded that aMudim presence within European soci-
eties has had a long precedent. From the Middle Ages and through pre-
modernity until the present day, Mudims have played an important role in
developing European thought and culture. Sometimes this has occurred in
an active, poditive manner; other times less so. Nevertheless, Muslims have
had an extensive impact. Recognizing this is a political or socid decision
just as much asit is historica fact. At present, however, the concern is not
smply recognizing Europe’s Idamic history, but rather recognizing Idam
and representing its people (Mudlims) in the hope of integrating them into
Europe. The history of Europe has |eft the state predisposed toward dealing
less favorably with religious communities that have no identifiable ecclesi-
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agtical authority, something that, along with other factors, has hindered the
integration of Europe’'s Muslim communities into the social mainstream.

Integration, in a least some form, is necessary both for Europe’s socia
cohesiveness and the prosperity of Mudlim communities — integrated com-
munities are not discriminated against, and discriminated-against communi-
tiesare not integrated. How this integration isto be accomplished has yet to
be decided. Such an undertaking is not necessarily accomplished through the
prism of recognition, for discriminated-against communities might till be
recognized. Hence, as noted above, some remain concerned that recognition
might assist ghettoization or separatism, as, for example, in Cyprus. There,
recognition and identity politics has resulted in the overarching identity
(Cypriot) being strongly displaced and, in some cases, replaced by the
ethno-nationa (Greek/Turk) one.

For example, in Lithuania, the Muslim community has been recognized
by society at large, as well as dtate indtitutions, as an integral part of the
nation, unlike, it could be noted, other minority communities. There arelegal
sgns of this, but legal recognition is not the key factor. Recognition might
help the community, but it is the community’s integral nature that servesiit,
as well as Lithuanian society as awhole, more than anything ese. Perhaps
in appreciation of this, new generations of Mudims (“New Europeans’)
who are confident in their faith and sense of beonging are speaking for
Muslimsin mainstream debates and discussions. Often helpful inthisregard
are indigenous citizens who have embraced Islam. In some countries, such
as Itdy and Sweden, they are involved publicly as “cultura mediators.”
Their efforts contribute not only to Mudim concerns being noted by the
mainstream, but aso to Mudims being accepted as part of the mainstream
(i.e, as Mudim Europeans). The process of becoming integral (integraiza-
tion) is underway.

Such an effort faces certain obstacles. Nezar Al Sayyad and Manue Cas-
tells report that the modern idea of a “European identity” has been created
in oppogtion to “others,” namely, infidels or barbarians.® More recently,
such personas have been applied to the United States and, for a brief time,
to Japanese and Asian economic competition. For much of its history, how-
ever, the “European” was defined in opposition to Idam,” afact that makes
any widespread normalization of the new redlity difficult. In this regard,
Pandeli Glavanis notes that “the Mudim presence impacts on the nature of
modern European identity in that it challenges the very idea of Europe.”®

In spite of this, in historicd terms many Europeans were once Mudim
and, through both converson and immigration, Idam is today the fastest
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growing religion in Europe. In the short term, many more Mudlims will
become citizens through the accession of some eastern and southern Euro-
pean countries to the EU. In the long term, Turkey is next on the agenda
Such developments mean that the discussions surrounding identity in Eur-
ope will continue, for unless a monumenta shift occurs huge numbers of
Muslims will continue to live in Europe.

How such debates will resolve themsdves is uncertain, but the trend
suggestsadegree of identification with their societies, whichislikely to con-
tinue alongside that process. Sociologists have noted this in a variety of
European contexts. For example, there is “the development of hybrid iden-
tities and the emergence of a new category of French Mudims who fed a
sense of beonging and alegiance to France while remaining loyal to their
reigion”s and for “many young Mudimsin Germany, the goal became not
to assmilate themsalves into the secular values of the West, but instead to
adopt atrue Idamic identity while living in the West.” % Shireen Hunter and
Remy Leveau dso believe that “Mudims increasingly want to become
engaged within the social and political life of their country of residence and
citizenship whileretaining their Idamic character even if thereis no consen-
sus within the community about what exactly being Ilamic means.”* Even
in the domain of the spiritual, some Mudim scholars have transformed
Europe from being dar al-kufr (the abode of unbdlief) to dar al-l1dam (the
abode of 1Idam). Thisis not, contrary to some estimations, dependent upon
the number of mosques in a given region™; rather, it represents a significant
paradigm shift in which Mudlims are viewed not as “temporary sojourners’
awaiting a “return,” but as those who may consider European societies as
their permanent homes.

There is a growing consensus among such intellectuals as Tariq Rama-
dan and such scholars as Mustafa Ceric that Mudlims must embrace those
partsof their heritage that allow for and promote inter-commund building for
the wider society.® In this way, they could make the mainstream’s issues
those of the minority, and vice versa. History showsthat Lithuanian Mudims
and Chinese Mudims have existed as Mudims in those countries for cen-
turies as fully Mudlim, fully “integrated,” and fully integral .* On this issue,
Faysal Mawlawi, one of the scholars on the European Council for Fatwaand
Research, compares Europe’'s Mudlims to those of Arabiain the early stages
of the Muhammadan mission.

In his commentary, Ramadan notes that while the early prophetic com-
munity was responsible for bearing witness to Islam among its own people
in a particular way, Europe’'s Mudims are caled upon to bear witness in
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another manner. The current “new world order” is one in which spirituaity
and the idea of a sacred life have been largely forgotten in favor of an eco-
nomic and utilitarian worldview. Mudims should hardly submit to such an
environment; rather, they should secure their position within its heart and
then seek to be a podgitive internd influence.” Part of that process involves
their active redization that regardless of their numbers, they are native, cen-
tra, and integral to Europe. This redlization is at the heart of the discourse
of Ramadan and other intellectuals.

Reflections

The success of such atask, however, depends upon several factors and lev-
els. On the mainstream level, legal obstacles to the practice of 1Idam on a
member statelevel are not particularly restrictive.® Legally, dl EU statesrec-
ognize the freedom of religion, for no legidation has been designed to specif-
ically outlaw the practice of Idam. However, in rare cases, judges have used
legidation in a redrictive manner, the hijab controversy that has arisen in
France and spread across the EU being perhaps the most poignant example.
Thus, socia obstacles do remain and are sometimes expressed through
legal sanctions, but more often in other ways. For example, Sweden has offi-
cia policies on multi-culturalism, but local authorities opposed building a
mosqgue in central Stockholm. Spain recognizesthe Muslims' public asso-
ciations, but this has not resulted in their full integration into mainstream
society. More legidation cannot be a panacea for such issues, for athough
following such a path might restrain the rise of far Right parties® it does not
prevent their existence. Thisis a concern for al sectors of society that may
face exclusion; for Mudlims, who are demographic minoritiesin termsof reli-
gious bdief, ethnicity, and power, such a concern is especialy relevant.

On the community level, the success of an integralization process
appearsto depend greatly on the Mudlim communities’ voluntary acculturiza-
tion to their status as citizens in EU member states. This appears to be the
trend, as Mudim communities begin to emphasize the historical record of
Idam’s links to Europe. Indeed, Europe's culture, history, and intellectua
heritege is, as discussed above, intimately tied to Idam in varying degrees
according both to region and historical period. This process, however, not
only depends upon the demographic minority using internal mechanisms, but
also on the mainstream removing obstacles (if not providing positive options)
to active participation.

The higtory of Muslim minarities living in other countries, such as
Chinaor India, may not supply the EU with blueprints for good governance.
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However, if their Stuations are investigated, insights on a variety of politi-
cd and socia issues may be brought to light and applied esewhere. The
ongoing history of indigenous Mudimsin the EU isalready asource of great
interest, especidly to those for whom the identity of “European” (or of the
revant member-state) is not simply a conscious preference but the only
natura choice. Converts to 1slam and their offspring, a growing commu-
nity, are often naturaly integrated in waysthat migrant communitiesare not.
Moreover, and not coincidentally, the EU sees converts in very public and
activeroles.

Owing to their dready integrated states, these people are often qualified
as culturd mediators, for converts (and thus interested in learning more
about their new faith) have a certain amount of education in Idam. For this
reason, they are regularly seen as educators within their communities, and a
growing number of them and “New Europeans’ (i.e., migrants or those of
their descendants who have made the mental and psychological migration to
Europe as well) are becoming educated in classica ingtitutes of Idamic
learning overseas and then returning to represent their communities to the
mainstream. For them, the oft-cited “myth of return” is not only dead and
buried, but the reality of their Situation as native and innate is clear.

The benefit of thisto acommunity should not be underestimated. Fetzer
and Soper are completely correct when they link the absence of native-born
leadership and scholarship to the disadvantaged position of Muslim European
communities.® The future may be uncertain, but it is a least clear that in
some EU countries the attempt to direct the development of European
Mudlim communities from “home countries’ has either failed or is failing.®
The psychological migration of European Mudim communitiesis underway,
and as it fulfilsitself the ownership of al aspects of Idamic scholarship will
naturaly be turned over to those who are European (and thus best equipped
to understand European societies) and conversant in dl relevant spheres per-
taining to the contemporary twenty-first-century situation.

Relations with the mainstream in terms of representation on this track
take place beyond the minority-majority equation. For those who are unwill-
ing to commit “cultura apostasy,”® the discourse of minority relations with
minority concernsisrejected from the outset. These new discussionsinvolve
citizens, not minorities; there is no such thing as minority citizenship. Such
developments are yet more signs of how fundamentally modernity has
changed the world and how societies are still learning to find their way for-
ward. In this regard, the EU, whether as the EU or as individual member
states, may have valuable lessons from which other countries and regions
can learn. Mudim populations in the West have traditionaly been consid-
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ered as the “Idamic periphery” hitherto. Incorporated as integral, essentid,
and dynamic parts of Europe, they may prevail where the center hasthusfar
failed: the creation of authentically Idamic embedded modern cultures.

Engaging with modernity on its own home ground is likely to be of
great benefit to both Mudims and non-Mudims within the region and
throughout the world, rather than only “contesting rearguard actions on
highly symbolic, though still very significant, issues such astheright of girls
to wear the hijab in state-run schools.”® Fetzer and Soper note “the laudable
and realizable am” of Mudims in the West to “find partners who will, like
them, be determined to select in what Western culture produces in order to
promote its positive contributions and to resist its destructive deviation both
on the human and environmental level.”* Hence the vision not of an exclu-
svist Mudim community, but rather of aMudim community that isan inte-
gral part of European society and European culture on many levels, one that
is mediated through 1dam.

TheWest may continue to try to modernize the Eagt, but it does so & the
same time that Mudlims are aready effecting change from within the West.
Congtructive engagement isalready underway on avariety of levels, despite
the presence of evident and clear obstacles. Being a demographic minority
isirrdevant in this regard, for history shows that “minorities’ have always
changed the course of civilizations.

Endnotes

1.  Akbar Ahmed, Living Idam (London: BBC Publishing, 1993), 157.

2. Itdian Deputy Prime Minister Gianfranco Fini, suggesting that there should be
a reference to this effect in any European-wide congtitution. See www.agi.it/
english/news.pl (November 1, 2002).

3. H.A.Hédlyer, “AMinority withinaMinority: Muslim Europeans’ (paper deliv-
ered at the “ Citizenship and Discrimination in Europe” conference held at the
Univergty of Warwick, 2002).

4. Thereis no evidence whatsoever to suggest that this had anything to do with
the westward spread of I1dam.

5. Thisis an obvious corruption of Jabal a-Tarig, Arabic for “the Mountain of
Tariq,” named after the Berber who landed there.

6. W. Montgomery Watt, History of Islamic Spain (Edinburgh: Edinburgh Uni-
versity Press, 1965), 14.

7. lbid, 13.

8. Although for atime, Sicily under King Roger was Smilar.

9.  Wat, History of Idamic Spain, 32.

10. Ibid.


http://www.agi.it/
http://www.software-partners.co.uk
http://www.software-partners.co.uk

60

11
12.

13.

14.

15.

16.

17.
18.
10.
20.
21.

22.

23.
24.
25.

26.

27.

The American Journa of Ilamic Social Sciences 25:1

Ibid., 63.

A study of the history of al-turuq al-sufiyah (the mygtical paths in Idam)
reveals that from these two individuals alone came countless my<tical orders,
including some that are of particular influence among European Mudims,
such asthe Ba Alawiyyah and the Shadhdhaliyyah.

Brigitte Marechal, “Introduction: The Past,” in Mudlims in the Enlarged
Europe: Religion and Society, eds. Brigitte Marecha, Stefano Allievi, Felice
Dassetto, and Jorgen Nielsen (Leiden: Brill, 2003), xvii, referring to Arab pre-
dominance in a Hispanic socia, cultural, and geographic environment.
Steven Vertovec and Ceri Peach, “Introduction: Iam in Europe and the Politics
of Religion and Community,” in ISlamin Europe, eds. Steven Vertovec and Ceri
Peach (London: MacMillan Press, 12), citing W. Montgomery Wett.

This article was researched before the EU’s latest expansion and thus contains
mostly references to the old fifteen member states. However, | also explored
Cyprus, Sovenia, and Lithuaniaaswell, since they were the mogt likely appli-
cant states & the time to become members.

Boas discusses the fate of many of these communities in some detail. See
Roger Boas, “The Mudim Expulsion from Spain,” 2003. Online at www.
freewebs.com/galam2/muslimexpulsion_boase.htm (accessed April 21, 2004).
Gerd Nonneman, Tim Niblock, and Bogdan Szajkowski, Muslim Communities
in the New Europe (Reading, UK: Ithaca Press, 1997), 35.

According to the fifteenth-century Polish historian Jan Dlugosz. 1bid.

Ibid.

Marechal, “Introduction: The Pagt,” xviii.

Its contribution to Europe cannot be overstated. However, as Turkey isnot aEU
state or an imminent member, it lies beyond the scope of this particular work.
The Ottomans later soread to some parts of Ukraine, but such territory was
relinquished in 1699 as part of the Treaty of Karlowitz. See Molly Greene, A
Shared World: Christians and Mudims in the Early Modern Mediterranean
(Princeton: Princeton University Press, 2000), 18, footnote 21.

Ibid., 4.

Marechal, “Introduction: The Past,” xix.

Which prompts one author to describe the migrant’s attitude as: “You were
there, so we are here.” See Frank J. Buijs and Jan Rath, “Muslimsin Europe:
The State of Research” (an essay prepared for the Sage Foundation), 2002.
http://users.fmg.uva.nl/jrath/downl oads @R SF%20European%20Research
%200n%6201d am%20and%20M uslims.pdf (accessed May 18, 2003).

Jorgen Bagk Simonsen, “Globalisation in Reverse and the Challenge of Inte-
gration: Mudims in Denmark,” in Mudims in the West: From Sojourners to
Citizens, ed. Yvonne Yazbeck Haddad (Oxford: Oxford Univerdsty Press,
2002), 126.

Dominic McGoldrick, Human Rights and Religion: The Islamic Headscarf
Debate in Europe (Oxford University Press: 2006).



http://users.fmg.uva.nl/jrath/downloads/@RSF%20European%20Research
http://www.software-partners.co.uk
http://www.software-partners.co.uk

28.

29.

30.

31.
32.

35.

36.

37.

39.

41.

AEHRES

Hellyer: Muslims in Europe: Precedent and Present 61

Stefano Allievi, “ Relations and Negotiations: Issues and Debates,” Mudimsin
the Enlarged Europe, 353.

Giles Tremlett, “ Spain being ‘taken back to Moorish times’” The Guardian,
(July 7, 2004). Online at www.guardian.co.uk/spain/article/0,2763,1255588,
00.htm!.

Cited by Peter Cumper and Steven Whestley, Minority Rights in the “ New”
Europe (London: Kluwer Law International, 1999), 182.

Silvio Ferrari, “The Legal Dimension,” Mudlimsin the Enlarged Europe, 225.
A full discusson of the legal limits can be found in Javier Martinez-Torron,
“The Legal Status of Ilam in Spain,” in Islam and European Legal Systems,
eds. Silvio Ferrari and Anthony Bradney (Vermont: Ashgate, 2000), 47-71.
Brigitte Marechal, “Modalities of Idamic Indruction,” in Mudims in the
Enlarged Europe, 93.

Chrigtopher Allen, “Endemically European or a European Epidemic? Idamo-
phobiain aPost 9/11 Europe,” inIdam & The West: Post 9/11, Ron Geaves et
al., eds. (Aldershot: Ashgate, 2004): 136.

Bardot described the situation thus: “My country, France, my fatherland, is
once again being invaded, with the blessing of our successive governments, by
an excessive influx of foreigners, notably Muslims, to which we are giving our
allegiance.” See Jod S. Fetzer and J. Christopher Soper, Muslims and the Sate
in Britain, France, and Germany (Cambridge: Cambridge University Press,
2005), 130.

Ziauddin Sardar, “Where Are My Muslim Brethren?’ Online a www.new-
statesman.co.uk/199904190010.htm (accessed on July 3, 2004).

P. S. R. E Mathijsen, A Guide to European Union Law (London: Sweet and
Maxwell, 1999), 500.

Ferrari and Bradney, Islam and European Legal Systens, ix.

W. A. Shadid and P. S. van Koningsveld, Rdigious Freedom and the Position
of Idamin Western Europe (Amsterdam: Kok Pharos, 1995), 4.

Tariqg Ramadan, Islam, the \est, and the Challenges of Moder nity (Leicester:
The Islamic Foundation, 2001), 57.

StefanoAllievi, “Mudimsand Politics,” Muslimsin the Enlarged Europe, 213.
Ferrari, “The Legd Dimension,” in ibid., 229-30.

Ibid., 232-33.

Shadid and Koningsveld, Religious Freedom, 52-53.

Fetzer and Soper, Mudims and the Sate, 8-9.

Shadid and Koningsveld, Religious Freedom, 41.

Antony Bradney, “Legal Aspects of ISlamic Integration in Europe,” 2003.
Online at; http://euro-islam.info/PDFs/Bradney.pdf (accessed July 7, 2004).
Nezar AlSayyad and Manuel Castells, eds., Muslim Europe or Euro-ldam:
Palitics, Culture, and Citizenship in the Age of Globalization (Oxford: Lex-
ington Books, 2002), 4.



http://www.guardian.co.uk/spain/article/0,2763,1255588
http://euro-islam.info/PDFs/Bradney.pdf
http://www.software-partners.co.uk
http://www.software-partners.co.uk

62

49,

51.

GEDR

56.
57.

59.

61.
62.

63.

The American Journa of Ilamic Social Sciences 25:1

Pandeli M. Glavanis, “Discrimination on the Grounds of Religion or Belief:
An Overview of the Current Debate,”” ENAR Seminar and Forum for Discus-
sion, 2003. Online at www.enar-eu.org/en/events/ regdisc/Pandeli%20Gl av-
anis.pdf (accessed July 23, 2004).

Ibid.

Shireen Hunter and Remy Leveau, “Islam in France,” in Idam, Europe’s Sec-
ond Religion: The New Social, Cultural and Political Landscape, ed. Shireen
Hunter (Washington, DC: Centre for Strategic and International Studies,
2002), 4.

Fetzer and Soper, Mudims and the Sate, 105.

Hunter and Leveau, “Idam in France,” 4.

Allievi, “Relations and Negotiations,” Muslimsin the Enlarged Europe, 355.

Mustafa Ceric, “Keynote Speech,” AMSS (UK), 2004.

Personal communication with *Umar Farug “Abd-Allah, June 2004.

Tariqg Ramadan, Western Mudims and the Future of Iam (Oxford: Oxford
University Press, 2004), 73.

Ramadan, Islam, 57.

Abdal Hakim Murad, “Tradition or Extradition?’ 2003. Online at www.the-
modernreligion.com/world/extradition.html (accessed July 2, 2004).

Fetzer and Soper, Mudims and the Sate, 9.

Evidence for the Turkish example in Germany can be found inibid., 102-04.

Abd-Allah citing Jackson. See Umar Faruq Abd-Allah, “Idam and the Cul-
tura Imperative: A Nawawi Foundation Paper,” n.d. Online at www.nawawi.
org/downloads/article3.pdf (accessed August 1, 2004).

Fetzer and Soper, Mudims and the Sate, 19.

Ibid., 50.



http://www.enar-eu.org/en/events/
http://www.software-partners.co.uk
http://www.software-partners.co.uk



